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THE LIFE AND WORKS OF al-MUBARRAD

DR, ZULFIQAR ALI MALIK

Al-Mubarrad’s name genealogy and tribe

The full name of al-Mubarrad was Abw’l-‘Abbas Muhammad b. Yazid
b..‘Abd al-Akbar b, ‘Umayr b. Hassan b. Sulaym b. Sa‘d b. ‘Abd Allah b.
Yazid b. Malik b, al-Harith b. ‘Amir b. ‘Abd Allah b. Bilal b, ‘Auf b. Aslam
(who was known as Thumala) b. Ahjan b, Ka‘b b. al-Harith b, Ka'b b. ‘Abd
Allah b, Malik b. Nasr b. al-Azd b. al-Ghauth.! As is obvious from his
genealogy, he bel nged to the tribe of al-Azd which was also known as
al-Asd? and was one of the largest and most important tribes of pre-
A,d b. 21-Ghauth is said to have been the son of Nabt

Islamic Arabia.? Al-J
b. Malik b.  Ziyad b. Kahlan, b. Saba’™ who was a descendant of Yashjub
b. Ya’rub® b. Qzhtan : hence al-Mubarrad was of Yamanite stock.

The original home of al-Azd is said to have been the town of Ma’tib
which was founded by ‘Abd Shams Saba’, the grand son of Ya’rub,®
whence they—after the destruction of the dyke of Ma’rib?—migrated to
various parts of the Arabian peninsula, The subsequent history of al-Azd
need not detain us here. Suffice it to say that the genealogists have divided

this tribe into three major groups : Azd Shanu’a, who were the descendants

of Nast b, Al-Azd and came to be known as Shanu’a after the title of their
¢ settling at Sarat; and Azd ‘Uman,
Our author, al-

ancester ; Azd Sarat, who got this title fo
who were so called for taking up residence in “‘Uman.b
Mubarrad, was a scion of a branch of Azd SHANU*A,? known as Azd
Thumalal®, who originally lived in the ncighbour]mod of al-Ta’if and were
well known for their sagacity and wisdom.

Apart from this information about tke descent of al-Mubarrad the
biographical dictionaries contain certain anecdotes which raise doubts about
his origin. Ibn al-Nadim!? recouats on the authority of Abu ‘Abd Allah
Muhammad b. al-Qasim that al-Mubarrad belonged to the Surabiyyint? of
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al-Bas-ra. He worked as 2 land sweeper, and was known as Hayyan a)
Surahi. He:. laid false claim to his descent from the Yamanite Arai)s and
sus;.eeded in matrrying the daughter of al-Hafsi, the musician who was
a chief of the Yamanites. Ibn Khallikan reports that al-Mubarrad, to

n ”lunlala, 18 salc h € satirise
sal l to av d hllﬂscif in thb

\)Ze en}:luir:d about Thumala from every tribe, but the reply was who
Yrc .t ey ? When I told them they are the tribe of Muhammad b.
azid, they replied thou hast made us more ignorant about them.”

kno;lhzsseav;::; “lfie::(: d.tsscm.in:tﬁed among the people and he came to be
anthority of ar ;\:Qslf SN Al fnjseaiog stecy; on che
that once he went to Ba hdad :’mi o S Mutamd, sl e
dressed man of middle . Orom al‘-Basra, whete he met & neat and well
observed that he appeare:ge.b @ seeing,al-Mubarrad he greeted him and
ssicobgms e t;{ e a Basrite. Al-Mubarrad affirmed this. The
the good fortune to stud;f :‘::::a fh: p th?‘t ger?lemm o A
asked him to si i ERER e bRt apd; o
mouth of that :rgstnoalﬁl\;hlt e O“" hearing his own name from the
A o l]: atrad told him that he had met him, whereupon
recited some of his verseu-al:md' NN W aposnof, caiorics and
claim to be a member of ti:, s ?nd he remarked; “Al-Mubatrad’s
then he recited the aho ] Thum.ala t}rtbe does not seem to be valid” and
satitised himself, An ‘t: IS il Mabesud i snid to b
Khatib, Ibn 3I*A.Iﬂ)3ti :ndc;‘smr{r " this. 05,48 Marratedo by, al-Simf, 4l-
il anid e G AquL _acco:dmg to which an insance man told
above mentioned verses had been composed by a

; an hOnOuI‘a i
W, li li I I)IC hﬂeage and b}' Such Verses had

-Mubarrad

It a
Ppeats that all these stories are baseless

Cite € ¥V t s e e to
> 1€ 18 non

Though these have been

: express any doubt ab
§ extraction, e
On the other hand they are unanimous in decla-

ing al-Mubarrad t -Azdi
o be al-Azdi and al-Thumali, Tf they had had the slightest

—~y

[3]

doubt about it they would have definitely made mention of it. Even the
greatest adversary of al-Mubarrad,, Tha‘lab, is not reported to have express-

ed any doubt about al-Mubarrad’s genealogy, which also indicates that such

stories were not accepted as genuine even by al-Mubarrad’s contemporarics;

hence they may be treated as fabrications of his enemies.

Al-Mubarrad’s Family

Nothing whatsoever is recorded in the chronicles about the family of

al-Mubarrad except the name of his father, which indicates that his father

people who did not play any role in the political
or literary fields. Al-Mubarrad himself has not supplied us with any infor-
‘hich also supports our conclusion. It can be safely
s forefathers migrated to al-Basra from

and relatives were ordinary

mation on this point, W
surmised, however, that al-Mubarrad’

their original districts near al-Ta’if after the foundation of that city.

Al-Mubarrad’s date of birth and death
ure of biographical literature in Arabic is that the

An interesting feat
tant events in the life

various writers do not agree on the dates of the impot
of an individual about whom they all write. ‘This disagteement especially
makes itself felt abouit the dates of birth and death. There is no unanimity
of opinion among the biographets on this point even in the cases of some
leading personages, the correct date of whose birth and death must be known

Our author al-Mubarrad was no exception to this general

to everybody.
rable difference of opinion

tendency of the biographers and there is conside

about the dates of his birth and death.
The eatliest biographer of al-Mubatrad, al-Mas‘udi (d. 346 A.H.[957

A.D.), does not supply us with his date of birth at all, which indicates
that it was not so well known to the people, owing to the obscurity of
al-Mubatrad’s parents and family. Latet writers have, however, attempted
to establish the actual date of his birth, but they differ from one another,
which makes their suggestions doubtful. The date of al-Mubatrad’s death
has been cited by almost all of his biographers, but the same difference of
opinion pervades their statements. We quote below the various dates
mentioned by the biographers for al-Mubarrad’s birth and death and then
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we shall critically examine them and try to arrive at a conclusion.

According  to al-Mas‘udi al-Mubarrad breathed his last on

night, 27th of Dhu’l-Hijja at the age of 5
Abu’l-Tayyib al-L
282 AH./8¢95 A.D.,19
Abu Sa‘id al-Siraf (d. 368 f\.“.,-’()'[S A.D.) states on the authority of
Abu Bakr b, al-Sarraj and Abu “Ali al-Safar
826 A.D. and died in 285 A.H./899 A,D,%0
Al-Zubaydi (d. 379 AH,

Monday
9in 285 A.H./899 A.D.).28
ughawi (d. 351 A.H. '962 A.D.) states that he died in

that he was born in 210 A.H,/

/989 A.D.) agrees with al-Sirafi on 210 A H,
as al-Mubarrad’s year of birth, but goes a step further and reports that he was
born on Monday, the night of ‘Id al-Adha, in the month of Dhu’l-Hijja 210
A.H./20d of July 826 A.D, ; but he differs from al-Sirafi on the date of death
and observes that al-Mubarrad died on Monday, 27th of Dhu’l-Hijja 286
AH./3rd January 900 A.D.11

Iba al-Nadim (d. 385 A.H

/995 A.D.) cites the dates mentioned by
al-Sirafi, but in the end gives an

estimate of al-Mubarrad’s age at the time of
his death, which is the same as that given by al-Mas’udj (79) ; he however
cites another date for al-Mubartad’s birth on the authority of al-Suli who

is reported to have heard al-Mubarrad say th
AH./822 A D22

Al-Khatib al-Baghdadi (d. 463 A.H./1070 A.D.) does not seem to have

mentioned al-Mubarrad’s date of birth but he cites on the authority of al-
Hasan b. Abi Bake who i

at he was born in 207 A.H./

in 285 A.H., and on the authorit s, who heard it
being read before Ihn al-Munadi, a pupil of al-Mubarrad, that he died in
Shawwal 285 AH./October, 898 A.D,%

Al-Sam‘ani (d. 562 AH./1166 A.D.

) and Ibn al-Anbari (d. 577 A.H./
1181 A.D.) both agrec on al-Mubarrad’

s date of birth as 210 A.H., but differ
ing to al-Samni he died in Shawwal

284 A.H./Novemher 897 A.D., but according to Ibn al-Anbari in 285 A.H./
899 A.D,24

Iba al-Jauzi (4, 597 AH
states 210 A H. as al

1200 A.D.) mentions the tradition which
-Mubatrad’s date of birth, but reports at the same time

[5]

25
is sai 7 born in 206 A.H.[821 A.D.
that he is said to have been ; ' .
- J]\: Qifti (d. 624 A.H.[1226 A.D.) mentions the date gm;nt 11
: ' 1
1-Mas‘udi for al-Mubatrad’s death but adds that some natrators say 1: a
o - e was
Eclliecl in Dhu’l-Qa‘da and not in Dhu’l-Hijja, and some seport that he
e 20
an ninety at that time. . : ‘
nwrCYthm‘n(:iLgm A.H./1228 A.D.) cites the reports of al-Zubaydi f:r '-ill
aqut . AL Z ibigge
Mubarr;ld’s birth, but differs from him on the date of death an:;a;f <1
, vl
died in Shawwal or Dhu’l-Qa’da 285 A.H./October or Novem 9
i ign of al- id.4 ;
luring the reign of al-Mutadi ‘ ; e
o ][5“ Khallikan (d. 681 A.H./1282 A.D.) cites the repotts of alnl.uofayal
D ¢ . : g :
and Ibn al-Nadim for al-Mubatrad’s date of birth a.ncI tl:: ‘reéxzo -
Sirafi and al-Zubaydi for the date of his death, but in 'ad .atm M
mc;ti(ms Dhu’l-Qa‘da 286 A.H./November 899 A.D., whichis no
by anyone else.?® ShERIE gpea b
: Ariccording to al-Safadi (d. 764 A.H./1362 A.D.) he died at ¢
f 75%. i
85 A.H./899 A.D. at the age o s e e
5 Ibn E{I—j\zraq al-Farigi (s90 A.H./1104 A.D.) writes that he die
A.H./897 A.D,% o ey
) ]'b()7 I-Jazasi (d. 833 A.H./1429 A.D.) is of the opinion that he died i
n ai-jaz . LA
; 31
86 A.H./899 A.D. at the age of 66, j : e
1 IA.:cairi’sr)mg to the information contained in Mmébfamti zl"iaeizfq:t 4
Nahwiyyin3? h(; was born at the end of 220 AH./835 AD. an
f 6o. :
f 280 AH./893 A.D. at the age o el ot
. ‘;_11 Ocst of ihc biog raphers such as Ibn Hazm, Abu l-l"id;,I; : Khalif;
1€ ICS : € %
Ibn Kathir, Ibn Taghri, Ibn al-Imad, al-Suyuti, él-"Yaﬁ i atr;1 - is e
simply repeat the information supplied by the previous au o
not c;mvey anything fresh. It is therefore not necessary to cite n‘;luSion
Now if we analyse the above cited reports we come to the coested o
r u
that four different dates i.e., 206, 207, 210 and 220 ha:lc bt:zf;cgtg? T
al-Mubarrad’s birth, Which of these is to be regarded as

a 6 and 7 ed on 1naiv pl[l]()ﬂ aﬂd
220 € conc rned. th(’, T baS
s 20 ar (o v are

anot be accepted as
have no authority to substantiate them ; hence they ca e
4 5 3 i O
lid, Of the remaining two I am inclined to consider 207
valid.
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authentic, since it has been reported by al-Suli, 2 pupil of al-Mubarrad who
states that he heard al-Mubarrad say so. The report of 210 does not go back
to al-Mubatrad. Further al-Mus‘udi, the earliest biographer of al-Mubarrad,
writes that he died at the age of 79. If we accept that he was born in 210
his death should have occurred about 289 A.H./go1 A.D.; which is not
reported by any authority,

As regards al-Mubarrad’s date of death, five different years have been
suggested. Most of the biographers agree on 285, though they differ as to
the dates and months. The report of 282 emerges from Abu’l-Tayyib al-
Lughawi, one of the eatliest biographers of our author; but it is also an
individual opinion. None of the later writers seems to have accepted it.
This goes to prove that it cannot be correct. In the same way the report of
280 is an individual opinion and hence must be discounted. The repott of
284 was first made by al-Sam‘ani, from whom it seems to have passed on to
Ibn al-Azraq.  As no earlier biographer cites it, it may also be discounted.
The estimates of al-Mubartad’s age given by al-Qifti, al-Safadi and Ibn al-
Jazari may also be eliminated on the ground of being unique reports. By
this preocess of elimination we have reduced the possibilities to two i.e.
285 and 286. Of these I am inclined to consider the latter to be more correct,
because al-Mas‘udi and Ibn al-Nadim both report that al-Mubarrad was 79
years old at the time of his death. We have already determined that he was
born in 207; hence his death must have taken place in 286.

As to the place where al-Mubarrad died all the eatly biographers agree
that he died in Baghdad and was buried in the cemetery of Bab al-Kufa, but
Ibn al-Azraq al-Fariqi reports that he died in Syria, and Ibn al-Jazari says
that he died in Kufa. The concensus of opinion among early authorities
indicates that the reports of al-Fariqi and Ibn al-Jazari are erroneous.

His title :  Al-Mubarrad

The strange sobriquet of our author (al-Mubarrad) gave ample food
for thought to his biographers and they tried to explain it in various ways
by means of anecdotes for fanciful ctymologies. Of these, the most
commonly accepted explanations are the following :

1. Once al-Mubarrad was summoned by the Superintendent of the

[71

Baghdad Police for literary discussions and conversation, but he was not
inclined to go to him; so he went to Abu Hatim al-Sijistani who asked him
to conceal himself in the wicker case of a large water jar to which he agreed
and al-Sijistani covered its head. The messenger of the Chief of Police of
followed him there. Al-Sijistani told him that al-Mubarrad was not there
but the messenger insisted on having seen him entering al-Sijistani’s house.
On that al-Sijistani asked the messenger to get in and see for himself, The
messenger combed the whole house but it never occurred to him that al-
Mubarrad could be in the wicker case; hence he could not find al-Mubarrad
and went away. After his departure al-Sijistani began clapping and shout-
ing; “Al-Mubarrad, al-Mubarrad” (who has been benumbed by the cold
water). The people came to know about that incident and our author
became known by this title,

2. Another anecdete indicates that this title was conferred upon al-
Mubarrad by his teacher al-Mazini. According to it when al-Mazini wrote
his book a/-Alif wa’l-Lam he gave a test to his pupil Muhammad b. Yazid
and questioned him about the difficult points and obscute problems contain-
ed in it. Al-Mubarrad gave satisfactory replies to all the questions of his
master, who was so much impressed by his erudition that he remarked, “O,
al-Mubarrad (establisher of truth) this much suffices me.” The Kufans later
corrupted this title by reading the letter Ra with a Fatha as al-Mubarrad.?*

According to a third explanation he became known by this title on
account of his charming and attractive personality. A handsome person is
termed as 3, (Joj 3% Al-Suyuti and Ibn Qadi Shu‘ba bear witness to
al-Mubarrad’s being a handsome person, especially-in his boyhood.?

Early Life

Al-Mubarrad’s eatly life is shrouded in obscurity. He came of a poor
family and was thus unable to attract attention in his childhood. Nobody
therefore bothered to know the details of his early life. ‘The only thing
about his childhood that we know with some certainty is that he was a hand-
some fellow?” and was liked by his teachers.?® Al-Mubarrad himself narrates
an iﬂtefe'a'ting anecdote about his charms which had enamoured a young man
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who died of al-Mubarrad’s harsh treatment of him. When al-Mubatrad
came to know about it his heart was filled with deep remorse. Once
that martyred lover appeared in a dream to al-Mubarrad and admonished him
for his cruelty towards him during his life time and his grief over his
death,3?

Education

Our author seems to have started to acquire knowledge at a fairly early
age.®® The fact that he did not study with al-Asma’i, however, indicates
that he began his studies after 217 A.H./832 A.D, in which year al-Asma’i
breathed his last at al-Basta, 41

Al-Marsafi and Zaki Mubarak*? are of the opinion that al-Mubarrad
received his instruction at Baghdad under Abu ‘Amr al-Jarmi, Abu Uthman
al-Mazini and Abu Hatim al-Sijistani, but this is not correct, because none of
the authorities state that al-Mubarrad was educated at Baghdad. Moreover
all the above mentioned teachers of al-Mubatrad were living in al-Basra during

his period of formal schooling; hence the question of going to Baghdad to

study with them does not arise. Al-Mubarrad does not appear to have

studied with the eminent scholars belonging to the Basran school such as
Muhammad b. Sallam al-Jumahi, who had migrated to Baghdad, and were
living there during his student days®, w
educated in Baghdad, It appears that al-
al-Basra and attained eminence there as a
name was mentioned at the Court of al

Samarra’, whence he moved to Baghdad. At the time of his arrival in
Baghdad he was an old mag and not a boy*%. There is no record of any
earlier visit of al-Mubarrad to Baghdad.

During al

eminent schol

hich also proves that he was not
Mubarrad completed his studies at
grammarian and philologist, till his
-Mutawakkil who summoned him to

-Mubarrad’s formative period there lived at'al-Basra scores of
ats in addition to the three mentioned above who wete regarded
ds of study. Al-Mubarrad benefited from
to have started his studies with al-Jarmi and the first
ms to be alKitah of Sibawayh; but he could not
with al-Jarmi, on account of the latter’s death, and had

48 masters in their respective fe]
all these, He appears
book read by him see

complete this work
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to attend the lectures of al-Mazini to finish it.*S He studied grammar under

other grammarians as well.4¢ We give below a brief account of the most
important teachers of al-Mubarrad with the subjects which he appears to have

studied under them, so that we may be able to appreciate the contribution of
each one of them to the education of al-Mubarrad,

Al-Jarmi

Abu ‘Amr Salih b. Ishaq was either a client of Jarm b. Rabban ot of
Bajila b. Anmar.” He studied grammar under several grammarians in-
cluding al-Akhfash, who taught him a/-Kifab. Abu ‘Ubayda, Abu Zayd
and al-Asma’i were his masters in Jygha. He was also interested in tradition
and attended the lectures of the eminent traditionists of al-Basra.48

In the estimation of al-Mubarrad, al-Jarmi was the most profound
scholar of a/-Kitab, which he taught to a multitude of pupils®®; he was mote
erudite than al-Mazini, but the latter was mote clever than the former,50
Probably this high opinion of al-Jarmi persuaded our author to study a/-Kifzh
under him, Al-Jarmi is said to have been much interested in polemics and
grammatical disputations and was known by the title of al-Nabbaj for speak-
ing loudly in debates.’! Al-Mubarrad may have acquired his liking for literary
debates and grammatical discussions from al-Jarmi. He died in 225 A.H./
839 A.D%?

Al-Mazini

Abu Uthman Bakr b, Muhammad was a scion of the tribe of Mazin
b. Shayban®3, He studied under Abu ‘Ubayda and al-Asma’i and in addition
to being an eminent grammarian was a well informed rhapsodist™* as well.
In the words of al-Mubarrad he had so deep a knowledge of grammar and
theology that while debating with the theologians he never used any
grammatical argument and vice versa,’® Al-Jahiz included him among
the threr great and matchless grammarians of al-Basra namely, al-Mazini,
al-Riyashi and al-Ziyadi. %

Al-Mubarrad was a favoutite student of al-Mazini, and used to read out
al-Kitab to the audience in his circle. He had so much confidence in al-
Mubarrad’s attainments that he attended the circle as one of the audience.’’

Al-Mazini died in 249 A.H./863 A.D. at al-Basra,’®
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Al-Sijistani

The third important teacher of al-Mubarrad was Abu Hatim Sahl b.
Muhammad al-Sijistani, a specialist in lugha and poetry, who narrated
literary traditions from Abu Zayd, Abu Ubayda and al-Asma’i®®. He was
well versed in poetry and prosody and composed verses which are reported
to have been of a mediocre type.®® He was not a very good scholar of
grammar and according to a report by al-Mubarrad, whenever he came
across al-Mazini in the residence of Isa b. Ja’far al-Hashimi, he either left
the place in a great hury or pretended to be busy, fearing that al-Mazini would
question him about some grammatical subtleties that he would be unable to
answer.8! Al-Sijistani is said to have been a bookseller by occupation and
had a great love for collecting books.®  He himself wrote 2 large number
of books, most of which wete on /ugha.

Al-Mubarrad’s opinion about al-Sijistani’s deficiency in grammar indi-
cates that he studied Jugha, poesy and prosody under him and not grammar.
In grammar, al-Sijistani is reported to have considered al-Mubarrad a better
scholar than himself. Once a young man from Nishapur came to him to
study a/-Kitab under him but he advised him to attend al-Mubarrad’s lectures
on that book. Al-Mubarrad was then a young boy.%*

These teachers of our author are usually meationed by his biographers,
but he sat at the feet of a large number of other savants as well, whose names
he himself records in his various works. The most important of them are
the following :

Al-Utbi

Muhammad b. ‘Ubayd Allah b. ‘Amr b. Muawiya known as al-‘Utbi
for being a descendant of ‘Utba b. Abi Sufyan. He belonged to the school
of al-Basra and was a traditionalist, historian and a transmitter of literature.%’

He heard traditions from his father, Sufyan b. ‘Uyayna and Abu Mikknaf
Lut b. Yahya. Abu Hatim al-Sijistani, Abwl-Fadl al-Riyashi, Ishaq Db.
Muhammad al-Nakha’i, ‘Abd-al-Aziz b, Mu'awiya al-Qurashi etc., listened to
traditions from him.
From the list of his writings in a/-Fibrist it appears that he specialised

[r1]

in /ugha and poetry and al-Mubarrad appears to have studied these subjects
with him. In Kitab cl-Ta‘a3i wa’l-Marathi he pays glowing tribute to al-
Utbi’s erudition in the poesy and poetty of the Arabs.5 Al-Mubarrad
appears to have had cordial relations with al-Utbi.®? = Al-Utbi died in 228
A.H./843 A.D.
Al-Tawwazi

‘Abd Allah b. Muhammad al-Tawwazi was a client of the tribe of
Quraysh. He studied a/-Kifeb with Abu ‘Amt al-Jarmi and according to
al-Mubarrad was the greatest scholar of poetry consulted by him. He
was mote crudite than al-Riyashi and al-Mazini and related more literary
traditions from Abu Ubayda than they. He was also a pupil of al-Asma‘1.%8

Al-Mubarrad studied poetry under him, and an interesting anecdote
in some of the sources indicates that he used to take down the explanation
of difficult verses in the lectures of al-Tawwazi.®® It goes: “Once
al-Tawwazi asked al-Mubarrad to recite the poem of Jarir, the opening
verse of which is in the presence of Umara b. Aqil b. Bilal. When he
recited the verse :

N5 Iy i otaill L
I TR T T S WP YT

al-Tawwazi asked ‘Umara to explain the significance of Jumana and
‘Aqir. ‘Umara enquired about the opinion of Abu ‘Ubayda and al-
Tawwazi told him that according to Abu ‘Ubayda these are the names
of two ladies. On hearing this, Umara burst into laughter and said:
“These are two sand dunes, which stretch on the left and right of my
house.” On hearing this al-Tawwazi asked al-Mubarrad to take down
the explanation. He was reluctant to do so out of respect for Abu
‘Ubayda, but al-Tawwazi told him that even if Abu ‘Ubayda had been
alive he would have accepted the explanation of ‘Umara because he is
a descendant of the poet, Al-Tawwazi died in 238 A.H./852 AD™
Al-Ziyadi

Abu Tshaq Ibrahim b. Sufyan was known as al-Ziyadi for being 2
descendant of Ziyad b. Abihi. He was a pupil of al-Asma’i and narrated
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literary traditions from him and other rhapsodists of his age. From the
list of his writings in a/-Fibrist’* it transpires that he was more interested in
lugha and literature than grammar, which is also borne out by the fact that
he did not read #/Kitab completely.’ Al-Mubarrad seems to have read
lugha and literature with him. Al-Ziyadi died in 249 A.H./863 A.D.”3
Al-Jahiz

One of the most important teachers of al-Mubarrad is Abu Uthman
‘Amr b. Bahr al-Jahiz, but curiously enough none of al-Mubarrad’s
biographers seems to have included his name in the list of his teachers. Al-
Mubarrad relates a number of historical and literary anecdotes on Jahiz’s

authority.”* It appears that he attended Jahiz’s lectures during his stay at

al-Basra, but the relationship between them did not come to an end with the
latter’s migration to Baghdad and Samarra’ ; but continued till his death.
Al-Jahiz died in 255 A.H./869 A.D. at al-Basra.”®
Al-Riyashi

Abu’l Fadl ‘Abbas b. al-Faraj al-Riyashi was a master of lugha and poetry
and quoted profusely from al-Asma’i and others.” He remembered the books
of al-Asma’i by heart and was, therefore, known as the rawiya (transmitter)
of al-Asma’i.’”” He studied a/-Kitab with al-Mazini, who is reported to have
paid tribute to al-Riyashi’s erudition in these words “although al-Riyashi
studied #/-Kifab under me yet he knows more of it than I do.””® The
Basrites considered him to be the most authoritative scholar of his age and
his opinion was held as a verdict? on matters relating to literary disputes,

It appears that al-Mubarrad studied /ugha, poetry and adab under him.
In the first lecture of al-Riyashi attended by al-Mubarrad, al-Riyashi dictated
the verse of Malik b. Asma’ b. Kharija, Al-Riyashi paid a visit to Baghdad
after al-Mubatrad’s moving to that place and used to call on him there.5!

He was brutally murdered by the Zanj, when they occupied al-Basra
in 275 A.H./888 A.D 82
Umara b. Aqil b. Bilal b. Jarir

He was an inhabitant of al-Basra and was the great grandson of Jarir
b. ‘Atiyya al-Khatafi, the celebrated poet of Umayyad age. Besides being
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an erudite scholar of Arabic literature and poetry ‘Umara himself was a
poet of high order,?3

Al-Mubarrad related literary traliticns 2nd poerty from ‘Umatra.’8*
Yamut b, al-Muzri’ al-Basri

Yamut b, al-Muzri’ b, Yamut, Abu Bakr al-‘Abdi belonged to the ttibe
of ‘Abd al-Qays, was a nephew of al-Jahiz, and was a pupil of Abu Uthman
al-Mazini, Abu Hatim al-Sijistani, Abu’l al-Fadl al-Riyashi and Abu Ghassan
Rafi’ b. Salama. In 301 A.H./914 AD. he came to Baghdad, taught
there for some time, and then migrated to Syria, where he died in 303
A.H./916 A.D.5

Al-Mubarrad appears to have studied edgb with him.%

Through the above mentioned teachers the knowledge and information
collected by Sibawayh, Abu ‘Ubayda, Abu Zayd and al-Asma’i was passed
on to al-Mubarrad, but, as is well known, they were mote intetested in
philology, grammar, poetry and literary criticism than religious sciences, a
compulsory subject of study for a young student in those days; hence our
author was obliged to attend the lectures of some specialists in the religious
sciences. The most important teachers of al-Mubarrad in this branch of
knowledge are the following :

Ibn ‘A’ isha

‘Ubayd Allah b. Muhammad b. Hafs b. ‘Umar b. Musa b. Ubayd b.
Ma’mar Abu ‘Abd al-Rahman al-Taymi was known by the surname of Tbn
‘A’isha for being a descendant cf ‘A’isha daughter of Talha,one of the most
cultured and refined ladies of the early Islamic period.#” He was a tradi-
tionist and a pupil of Hammad b. Salama, Wuhayb b, Khalid, ‘Abd al-Aziz
b. Muslim al-Qasmali and Sufyan b, ‘Uyana. Ahmad b. Hanbal, Muhammad
b. al-Husayn al-Barjalani, ‘Abd Allah b, Ruh al-Mada‘ini, Muhammad b.
Shakir al-Sa’igh and Abu’l Qasim al-Baghawi narrated tradition from him,?®

Ibn ‘A’isha died in al-Basra in 228 A.H./843 A.D.®

Muhammad b. Shuja’ al-Balkhi

Abu ‘Abd ‘Allah Muhammad b. Shuja al-Marwazi was a trustworthy
narrator of traditions and was a pupil of Sufyan b. ‘Uyayna, Abu ‘Ubayda
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al-Haddad and al-Waki’ b. al-Jarmh. Ya’qub b. Sufyan, ‘Abd Allah b.
Muhammad b. Najjah and Ishaq b. Sinan al-Anmati narrated traditions on
his authority. He died in Baghdad®® in 244 A.H./858 A.D. Al-Mubarrad

cites reports on his authority in a/-Kawil.

Ibrahim b. Muhammad al-Taymi

He was an inhabitant of al-Basra and was appointed the Qadi of that
city in 239 A.H./853 A.D. He died there in 250 A.H./863 A.D. while he
was still in office. He was a traditionist and narrated traditions on the
authority of Sufyan b. ‘Uyayna, Yahya al-Qattan, Ibn Mahdi and Abu ‘Amir
al-“‘Aqdi. He paid a visit to Baghdad during the reign of al-Mutawakkil
and taught there for some time. Abu Da’ud, al-Nisa’i al-Bazzaz and Abu
Hatim listened to traditions from him.9* Al-Mubarrad cites traditions from
him in al-Kamil.??
Isma'il b. Ishaq al-Azdi

Isma’il b, Ishaq b. Isma’il b. Hammad b. Zayd b. Dirham was born
in al-Basra and was educated there. He studied tradition with
Muhammad b. ‘Abd Allah al-Ansari, Muslim b, Ibrahim al-Farahidi,
Sulayman b. Harb al-Washji and a large number of other traditionists.
Musa b. Harun, al-Hafiz, ‘Abd Allah b. Ahmad b. Hanbal, Abu’l-Qasim
al-Baghawi etc., studied traditions with him,9 He belonged to the Malikite
school of law, which he studied under Ahmad b. al-Mu’adhdhal, and was
regarded as one of the greatest scholars of the age!* He wrote several
books to support and explain the doctrine of Imam Malik, composed a
Musnad 2and also wrote books on the Qut’anic sciences. He was equally
reputed for his erudition in grammar; so much so that al-Mubarrad is
reported to have observed: “The Qadi knows more of grammar than I do”?*

He migrated to Baghdad and was appointed the Qadi of Eastern Baghdad
in 246 A.H./860 AD. In 262 A.D.[875 A.D. the Western part of the City
was also placed under his jurisdiction.9 -

Al-Mubarrad had very cordial relations with the Qadi. He used to visit
him time and again at the latter’s residence and showed reverence to him.%?
The Qadi died in 282 A.H.[895 A.D.%8 and al-Mubarrad was so much
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grieved that he compiled a book under the title of ‘Kitab al-Ta’azi wa'l
Marathi® to console himself and to give publicity to the greatness and good
qualities of his departed teacher and friend

The list of teachers given above is by no means exhaustive. In addition
to these al-Mubarrad seems to have consulted several others whose names he
has mentioned in the chain of his authorities in his various works.

The inquisitive mind of our author could not find satisfaction with the
deliberations of the professional scholars mentioned above and his nevet-
satisfying zest for knowledge drew him to the camps of the Bedouin tribes
and he freely consulted the authorities among them. 190 It appears that Bedouin
repositories of poetry and literature sometimes called at his house. Al-
‘Ajuzi states that once he was in the company of al-Mubarrad when a person
dressed in a green cloak came to him riding 2 camel. On seeing him al-
Mubarrad stood up and embraced him. The person considered this to be
too great an honour for a person of his rank from al-Mubarrad, so he
remarked : “O Abu’l Abbas do you stand for me ?” In reply al-Mubarrad
improvised a few verses in which he expressed the sentiments that his visitor
fully deserved this honour on account of his scholarly attainments,’®? 1In
al-Fibrist192 ate recorded the names of at least two such Bedouin authorities
and al-Mubarrad has himself referred to many of them at several places in
al-Kamil® 'The Bedouin authorities of al-Mubarrad, whose names are

known to us, are the following :

Abu Muhallim al-Shaybani al A‘rabi

Muhammad b. Sa‘d or Muhammad b. Hisham b. ‘Auf al-Sa‘di was a
great master of poetry and Jgba. According to Ibn al-Sikkit he was born
in Persia but associated himself with the Banu Sa‘d. He possessed an
extensive memory and could memorise fifty pages in a night. Al-Shaybani
is said to have written three books namely, Kitab al-Amva, Kitab al-Kamil,
Kiiab Khalg al-Insan.

He died in 248 A.H./862 A.D.1%
Abu Mahdiya al-A‘tabi

Fle was a specialist in the explanation of strange and uncouth words,
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which the Basrites narrated from him. Al-Mubarrad is said to have
gone to see him every year. Abu Mahdiya does not seem to have written
any book.'%

Umm al-Haytham al-Kilabiyya

She belonged to the tribe of Kilab and was a teacher and rhapsodist of
the Kufan school. Al-Mubarrad learnt poetry from her and has cited verses
on her authotity,106

I am impelled to point out here a gravem istake in a/-Igd'*7 which can
lead one to believe that al-Mubarrad was a pupil of al-Khalil b. Ahmad, and
which unfortunately, has escaped the notice of Dr. Muhammad Shafi’, who
prepared analytical indices of al-‘lgd and Ahmad Amin, Ahmad al-Znay
and Ibrahim al-Abyati who published an excellent edition of the book.

Ibn ‘Abd Rabbihi narrates from al-Mubarrad that he went to al-Khalil
b, Ahmad and saw him sitting on a small carpet. On seeing al-Mubarrad
he moved aside to make room for him; al-Mubarrad sat down but did not
like to cause inconvenience to al-Khalil, so he kept himself away from him.
Whereupon al-Khalil got hold of him by his arm and drew him closer to him-
selfand remarked. “The eye of a needle is not too narrow for lovers, whereas
the whole world has not space enough for enemies.”™ Ibn ‘Abd Rabbihi
after this anecodote cites some verses composed by him on this subject,!%?

Al-Khalil is said to have died in 175 A.H./791 A.D. and al-Mubarrad was
born in 207 A.H. ; hence the meeting between them could not possibly have
taken place, Now the question arises, what is the reason for this discrepancy
in a/“Igd ? 1 am convinced beyond any shadow of doubt that Ibn ‘Abd
Rabbihi could not have committed this conspicuous blunder. He narrated
this anecdote on al-Mubarrad’s authority about somebody, but the narrator
of his book or the scribe made a mistake and ascribed it to al-Mubarrad him-
self.  This is amply borne out by the fact that al-Zubaydi relates the same
anccdote on al-Mubarrad’s authority about some one who sat by the side of
al-Khalil!®® and al-Thealibi states that he was al-Yazidi.}11 It is interesting

to note that a similar anecdote is recorded in al-Mathal al-Sa’ir about
Ahmad b. Hanbal and ‘Tha’lab,112
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The relative importance of al-Mubarrad’s teachers

Al-Mubarrad attended the lectures of all the teachers mentioned above.
It seems, however, logical that he must have benefited from them in varying
degrees according to his taste and tendency. A perusal of his extant works
enables us to form an idea of the relative role which his teachers played in
shaping his mind,

Al-Kamil, the most important of his extant works indicates that he learnt
the major part of Arabic literature from al-Tawwazi, al-Mazini, and al-
Riyashi. He narrates in that book at least 31 anecdotes on al-Tawwazi’s
authority, 28 on the authority of al-Mazini, and 27 on the authority of al-
Riyashi. The rest of his teachers can be arranged in order of the number of
anecdotes narrated from them as follows: Al-Jahiz 15, al-‘Utbi 12, Umara
b. ‘Aqil 11, Ibn ‘A’isha 6, Abu Muhallim 6, al-Ziyadi 5, Umm al-Haytham 3,
Isma’il al-Qadi 2, al-Sijistani 1, al-Jarmi 1, Ibrahim b. Muhammad al-Taymi
1, Yamut b, Muzri’l,

If we dwell upon the nature of the anecdotes we will come to the con-
clusion that the narrations cited from al-Tawwazi, al-Mazini, al-Riyashi, al-
Jahiz and Abu Muhallim are literary and cultural in character; the narrat%ons
from al-Sijistani, al-Ziyadi and al-Jarmi are grammatical, and the narrations
from Isma’il al-Qadi and Ibrahim al-Taymi are religious.

The second printed book of our author Kifab al-Fadil also leads us to
the same conclusion. Most of the material in that has also been d_tawrf
from al-Riyashi, (22 anecdotes) al-Tawwazi, (13 anecdotes) and al-Mazini
(13 anecdotes). Al-“Utbi has been cited four times. Al-Ziyadi and ‘Umara
b. ‘Aqil have been mentioned once only. Al-Jahiz, Ibn ‘Pisha Abu
Muhallim, Umm al-Haytham, al-Sijistani, al-Jarmi, Isma’il al-Qadi, Yamut
b. al-Murzi’, Ibrahim al-Taymi have not been mentioned at all.

Kitab al-Ta'agi wa'l-Marathi also supports our conclusion about the
relative importance of al-Mubarrad’s teachers.

Al-Mubarrad’s Travels ;

- During the Middle Ages it was common practice with students of the
Muslim wotld to traverse the various parts of the globe in quest of know-
ledge. If they heard about the proficiency of a particulat teacher they
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journeyed from far flung areas to benefit from his learning. Travelling in
those days was undoubtedly full of hazards but that did not diminish their
determination. Some of the contemporaries of our author are well-known
for making long voyages, but curiously enough al-Mubarrad does not seem
to have been a widely travelled person. The sources however, indicate that
during his student days he paid a short visit to Damascus,**3 but it is not
known whether it was made merely for pleasure, or for the purpose of
studying under the savants of that city. He seems to have paid a visit to
Marw to see ‘Isa b. Mahan,** but this happened when he was established
as a grammarian and his fame had spread throughout the Muslim world.
A solitary report in Tabagat al-Mabwiyyin**® indicates that al-Mubarrad went
to al-Qayrawan to see Abu’l Walid al-Mahri, the reputed grammarian of
al-Maghrib, but this journey was also made by al-Mubarrad when he was
well-known as a grammarian, That is all that is reported about
al-Mubarrad’s travels.

It appears that in the presence of a galaxy of eminent scholars then
present at al-Basra al-Mubarrad did not think it necessary to go to other
cities for study. Another reason may be that no scholar living outside al-
Basra was reputed enough to attract a student of the calibre of al-Mubarrad,
ot it may have been on account of al-Mubarrad’s sedentary habits.

The Books read by al-Mubarrad

Teachers were not the sole agency by which he acquired knowledge.
He consulted books also—the vast treasute house of knowledge. These
books may be divided into two categories for the sake of convenience : (1)
the books of the non-Arabs and (2) the books of the Arabs.
1. The Books of the Non-Arabs

Al-Kamil indicates that al-Mubarrad studied the books of the ‘Ajm
(the Pcr?ians and the Greeks), because in that beok he cites anecdotes about
the Persian and Greek kings like Aradashir b. Babak Anushirwan, Alexander
and Qubadh, without mentioning the authority,!6  As there is :'10 cvidcnc;

to prove that he knew Persian or Greek, it is probable that he studied Arabic

T : A
ranslations of these books, of which there were many. He refers in &/~
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Kamil, at least once, to Ibn al-Muqaffa’??, the reputed translator of Persian

books into Arabic, but unfortunately he does not refer to any other translator

of Persian or Greek books.

2. The Books of the Arabs

As regards the works of the Arabs thete is evidence in al-Kamil to prove
that al-Mubarrad studied the books of al-Asma’i, Abu ‘Ubayda, Abu Zayd
and Sibawayh. At several places he quotes the views of these scholars with-
out the customary chain of narrators by employing the word!1® 1§
which indicates that he is citing from a book and nct from a narrator.
Many a time he has referred to al-Asma’i saying “wwi‘.ﬁj” aige
which also indicates tkat he is quoting from a book and not from an
authority. Unfortunately he does not usually mention the titles of the works
from which he cites. Only one book of al-Asma’i (Kifab al-Tkhtiyar)'4°
and one book of Abu ‘Ubayda (Kitsb al-Dibaj)*** have been mentioned by
title in a/-Kamil and to these may be added a/-Kitab of Sibawayh to which
reference has been made many a time.

Al-Mubarrad appears to have read the books of his own teachers as
well; he cites information from them in his books saying JU and not
i of 441, He observes about al-Jahiz Ul 55 3 and (gl 0e) 1%,
which is a clear indication that he is citing from a book. Here again al-
Mubarrad does not supply us with the titles of the works from which he
cites. He twice mentions Kitab al-Addad'® alone, a work of his teacher
al-Tawwazi.

The other books which al-Mubarrad seems to have utilized are Kitab
al-Alfaz of Kulthum b, ‘Amr al-*Attabi, the famous poet and writer who had
served as a boon companion to the Barmakids and later to Tahir b. al-
Husayn, which was narrated by Abu ‘Amr al-Zahid on the authority of al-
Mubarrad,!24 and a work of Isa b. “‘Umar, which is metioned by al-Mubarrad
without title.12%

Al-Mubatrad soon began to distinguish himself as a keen student of
Arabic literature and grammar. He was well-known in al-Basra, in his boy-
hood, for his keen intellect, sound memory and excellent knowledge of
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grammar.}?6 By this time he had started to compose poetry and his verses
became very popular.1??

Al-Mubarrad’s Marriage

During his stay in al-Basra al-Mubarrad married his only wife who is
said to have been the daughter of one al-Hafsi, the musician, an eminent
person of Yamanite extraction.’”® Nothing is known about al-Mubarrad’s
age at that occasion or about the date of the marriage; his family life is also
shrouded in obscurity. The sources, however, reveal that our author fathered
at least two children, one male and the other female, The daughter of al-
Mubarrad was married to Muhammad b. Ja’far al-Nahwi known as Burma,
who was a pupil of Tha’lab and al-Mubarrad, and was an important man of
letters and a notable poet; he nararated literary traditions from Abu Hiffan
al-Sha‘ir and passed them on to Abu’l-Faraj al-Isfahani and al-Qadi Ibn
Kamil.1#  Al-Mubarrad’s son was named Su’ra and was a gari® (reciter of
the Qur'an). He wrote a book on Maami al-Quran, but he does not
appear to have distinguished himself in the academic and literary fields.

Our information about al-Mubarrad’s life in al-Basra is 'vcry scanty.
As the second part of his life i.c., the period after his migration from
al-Basra is more important, the biographers have dealt with it more copiously

and have ignored the first part. We can, however, clearly visualize al-

Mubarrad engaged in his literary pursuits in al-Basra, always adding to his
knowledge by meeting the great savants or

Bedouin authorities, who
happened to come to his native city, and thus prepating himself fcr a brilliant

literary carcer at Baghdad. During this period his fame as an authoritative
grammarian continued to spread in all directions, till his name was mentioned
at the caliphal court at Samarra’ and he was summcned there to help solve

a dispute about a gramatical problem,!® This marks the beginning of the
second phase of his life which was by far the more important.

0
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ECONOMIC COOPERATION AMONG ISLAMIC STATES
KHAWAJA AMJAD SAEED

International Islamic Colloquiums

To the best of our knowledge, the First International Islamic Collo-
quium was held in the year 1953 in United States of America, under
the auspicies of the Library of Congress, Princeton University. In this
Colloquium a large number of scholars participated in contributing original
and thought provoking papers. The Second International Islamic
Colloquium was held from December 29, 1957 to January 8, 1958 under
the auspicies of Government of Pakistan and our University of the Punjab
at Lahore. Scholars from Pakistan and several other countries of the
world were invited to present their papers on nine themes including
“Economics in the Social Structure of Islam with special consideration
of Landed Property and Land Tenure” Twelve thought-provoking
papers were presented by scholars from Afghanistan, Egypt, France,
Pakistan, Sri Lanka and Syria.

ISLAMIC ECONOMICS

Whereas topics in respect of Islamic Economics will be dealt with by
scholars invited from all over the Muslim World, we think it imperative
that we should briefly touch upon them, leaving the details to be worked
out by the scholars. In this context, some of the basic ideas in the domain
of Islamic Economics are briefly reviewed as under :

Conceptual Framework

It is generally believed that expression of ideas still constitutes the
most potent force in human life. This factor is quite capable of mould-
ing the course of history, notwithstanding the great leap forward in science
and technology in the world. While several scholars have contributed
original papers exhibiting blue prints of Islamic Economic system, we find

it necessary to stress a few points :
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1. In sharp contrast to what J.S. Mills said, we strongly believe
that the emphasis in the Economic Planning should not be that
“People exist for Wealth! We, in Islam, believe that the real
emphasis should be on ‘Man’ as an instrument for producing
wealth. Therefore, Islamic Economic System lies in the basis of
human relationships, the attitudes and social policies. The
means of production, the sources of power and scientific
techniques are capable of serving man under diverse attitudes,
norms and values.

2, It is very imperative to understand that the system can be properly
studied only in the context of the Islamic way of life as a whole
and not in isolation.

3. The tenets of Islam should actually be put into practice so that a
true Muslim society should emerge,

Islam, being a comprehensive code of life, does not rest content with
only enlarging upon the spiritual welfare of man; it also equally and fully
covers the material aspects of life. Islam, as a complete code of guidance,
assures success both here and in the hereafter. Islam is opposed to the
concentration of wealth in a few hands. The rich becoming richer and yet
richer has no place in the Islamic polity. Islam strictly forbids hoarding.
Islam condemns it as it is anti-social. Islam believes in a class-less
society. It ensures harmonious relations between the employer and the
employee. Our Holy Prophet said: “Pay the Labourer his wages before
his perspiration dries up.” Islam stands for a free society and encout-
ages free enterprise with human welfare as the only check. If any
particular enterprise goes against the common good, ot what is these days
called ‘public interest,” the Government, as the custodian of the peoples’
welfare, should step in, Likewise nationalization of land is not modern or
a new concept. The Holy Prophet himself had nationalized half of the
land of Khyber.

Most of the Muslim countries are today politically independent but
without economic emancipation. It is our keen desire to see all the
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Muslim World to be not only economically stable but also invulnerable,

Greater cconomic cooperation and industrial collaboration amongst the
Muslim countries is the urgent need of the day.
Zakat

The present day Muslim World is passing through a very difficult time
of its history. However, there isa bright ray of hope and there exists
consciousness for marching forward to establish an Islamic Order. Now
the slogan is: *““ Back to Islam.” 'This is a welcome cry echoing in every
Muslim country.

Zakat is one of the fundamentals of Islam. Its acceptance as an article
of faith and its payment must go hand in hand. It is a state institution
and has been in existence as such during the Khilafar-e-Rashadah
and even for some time afterwards. However, it is difficult to find its
original form anywhere. Actually the Muslims have displayed a ctiminal
distegard for the system of Zakat over the centuries and have consequently
suffered the full blast of an all round deterioration which must overtake
the nations whose masses are steeped in poverty and whose rich and
poor live in air-tight compartments. The contagion is speeding fast and
bids fair to envelop all such nations whose social systems cannot stand the
on-slaught of the new revolutionary ideology. If the Muslim World
does not speedily awaken to the stark reality of the times the catastrophe is
bound to overtake us.

In our opinion, the system of Zakaf will have to be revived if the most
pressing problem of the Muslim World are to be solved and if the
Muslim Society is to be regenerated. In case of Muslims living under
non-Muslim rule, voluntary organizations should be re-established to
enable the Muslims to put into operation one of the fundamental articles
of their faith,

Banking without Interest

The theme of interest-less economy is very close to the heart of every

Muslim, It is not a new theme, It goes back to the times when, upon

emergence from barbarianism, sympathy for fellow human beings in dis-
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tress began to stir the spirit of warm-hearted men and women. The search
for interest-less economy involves a questioning of the structural founda-
tion of economic life in this age.

What modus operandi should be followed in order to institute the
banking without interest economy ? Several schools of thought have
born out of this question, Dr. Anwar Igbal Qureshi, a well-known
Pakistani Economist, who is also participating in the Conference, believes
that like public health and education, the Government should sponsor
banking as social services institution, wherein neither the bank should pay
any interest to their account holders, nor charge any interest on loans
advanced to their loanees.! However, he has also suggested an alternative
whereby the bank should partner with the businessmen sharing any loss
that might be incurred.?

Modaarbah has also been suggested as a possible solution. This
means that one party should provide capital and the other should transact
the business under the agreement that he will receive a fixed percentage
of dividend in the overall profits of the business.

As the subject needs independent treatment further discussion is left
for other scholars to elaborate.

ECONOMIC COOPERATION AMONG ISLAMIC STATES
Rationale for Economic Cooperation

The Islamic countries are, by and large, underdeveloped. Individu-
ally Muslim States may be weak but we strongly believe that as a
group these can become economically strang if foundations are laid
down for economic cooperation amongst them. Two factors present a
happy augury: One, the message of Islam for feeling of brotherhood
and equality amongst Muslims and two, most of the Muslim countries are
either geographically contiguous or ate in close proximity to each other.
Historical Perspective

One of the terms of reference of the Committee? set up at the second
session of Islamic Summit held at Lahore in February 1974 was: “(v7):

Mutual economic cooperation and solidarity among Muslim countries.”
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The above Committee met in Jeddah from April 2-4, 1974 and
expressed satisfaction at the progress made in the establishment cf‘ the
Islamic Bank and the Islamic Solidarity Fund (ISE). The Commlt.tee
rightly felt that the Organization of Islamic Economic Cooperano.n
required  through study and the members were requested to form their
views and prepare proposals in respect of the following :

1. To arrange for the movement of capital among Islamic countries;

2. Exchange of experts and scientists;

3. Establishment of an Islamic Common Market;

4. Studying the development of the resource endowment of the
Muslim World, and
5. Studying the possibility of cooperation between Islamic Coopera-
tion and the developing countries. :
Motivated by these ideas and at the request of the Ministry of Fo.relgn
Affairs, Government of Pakistan and the State Bank of Pakistan,

i i i resented 2
Mr. M. L. Qureshi, an eminent economist from Pakistan, P

t and
technical paper entitled “Problems and Prospects of Dcvei:?r:c;lamc
Economic Cooperation among Islamic Countries™ 4t Py, bile

Conference held in June 1974 at Kuala Lumput.

; i i e reco
Our Government, in the year 1950, pubhshed th i
This document containe

i i ontained in them
extremely useful recommendations and some of the ideas ©

: i lim States.
can still be used for developing cooperation amongst the Muslim

mmendations

of the International Islamic Conference.

Brief Economic Survey of the Muslim World 88,
cien
The Tslamic Secretariat located at Jeddah had done 2 maga:

" i ) A S
job at the time of the Second Islamic Summit held in 1974 10 Pakistan by
the Islamic World. As 2

publishing some pertinent information about e
ready reference and infor-

background information of our papet and for
mation for the participants of this Conference, we i
entitled A Brief Economic Survey of the Muslim World. 'This ha
distributed to all the learned scholars attending the Conference.

have prepared 2 booklet
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Economic Facts about Muslim World
Except for a few Muslim States, an overwhelming majority of the

Muslim World is relatively poor. An analysis of the ‘Brief Economic

Facts about Muslim World,” included in the above booklet and also

given as Annexute ‘A’ to this paper reveals the following conclusions :

1. From the view point of area, the smallest countries of the Muslim
World are Gambia and Lebanon with nearly 4,000 square miles
and amongst the largest ones are the Sudan (968,000 square
miles), Algeria (920,000 square miles) and Saudi Arabia (870,000
square miles). Out of thirty-eight Muslim countries, thirty-three
fall in the bracket of up to joo square miles area and only five
fall in the group from 500 to 1,000 square miles.

Judged from the population angle, United Arab Emirates

(200,000 people) and Bahrain (220,000 people) are amongst the

smallest Muslim States and the three largest Muslim countries

are Indonesia (r20.40 million), Bangla Desh (75.00 million) and

Pakistan (64.89 million). Thitty-two countries fall in the group up

to 20 million people, three countries fall in the group from 2o

million and 40 million and only three countries fall in the group

from 40 million to 120.40 million.

3. Three countries, i.e. Gambia (§ so million), Equatorial Guinea
($ 80 million), Bahrain (§ 100 million) are in the lowest group
in respect of total GNP. However, only four countries are in the
highest bracket of total GNP ie., Turkey, (§ 13,030 million),
Iran ( § 12,750 million), Indonesia (§ 8,430 million) and Egypt
( % 6,970 million). 'The overall classification is as under :

Total GNP Number of
(8 in million) Muslim Comntries
I—I00 3
101—3,000 22
3,001—6,000 9

6,001-—13’050
———

38
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4. The lowest GNP per capita income is of Bangladesh and Mali
($ 80) and in the highest brackets fall four countries, i.e., Kuwait
($ 4,170), United Arab Emirates ($ 2,390), Libya (8 2,036) and

Qatar ($ 1,730).
The relevant breakdown in this respect is as under :

GNP per capita Number of Muslim
Income World Conntries
$1 $ 200 17
201 $ 800 17
8o1 $ 4,170 P 7
38

Trade : Directions of Cooperation : ]
At present the volume of foreign trade among ic: Muslim State:c::
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other Islamic country in
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Islamic country should explore the possibilities of
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formity and facilitating the calculations of i
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to exchange information relating to the Laws, Rules and Regulations in
force in the territories of the various Islamic countrics, it is desirable that
International Chamber of Commerce should be established and it should
collect all such information and publish it in its publications from time to
time.

‘Payments Union’ may be necessary to faculties trade amongst the
Muslim countries. In due course of time, the Union may develop into
a ‘Common Market’,?

Education

On the whole literacy ratio of the Islamic States is fairly low. Except
for Lebanon (80%) and Malaysia (68%), in all other Muslim States the
literacy rates are less than 4o per cent, Out of thirty-cight Muslim States,
twenty-three fall in the literacy ratio up to 2o per cent thirteen, fall in
the bracket of literacy ratio from 21 per cent to 40 per cent and only two
fall in the literacy ratio up to 8o percent. This analysis suggests
diversion of sizable chunk of funds towards education. Most of the
Muslim States in the Middle East and Africa have steadily been motivated
in this respect but serious work should be undertaken in this area.

Development of Technical know-how

The news that OPEC will establish a Petroleum University is a welcome
sign as a step forward in developing skills which are so badly needed for the
development of resources of the Muslim World. Except for Lebanon, Egypt,
Pakistan and Iran, most of the Muslim World does not have technical
universities which can play a predominently crucial role in accelerating
the pace of economic development of the Muslim World. Sound busi-
ness administration policies are paramount these days for managing the
affaits of agriculture, industry and for efficient services to be rendered
by way of public utilities. Therefore, there is a need thata Business
Administration University with strong Islamic bias and indoctrination
should be developed and preferably located in the Holy Mecca. 'This
University should attract talented students from all over the Muslim
World and 2 dynamic system of continuous education should be developed.

i
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At present, except for Iran, Egypt, Sudan, Lebanon and Pakistan,
satisfactory arrangements for imparting education in the Business
Administration field do not exist at all. If the idea is accepted in principle,
it will be our great pleasure to prepare a working paper in this respect for
the consideration of the Islamic Secretariat. This suggestion, if accepted,
will go a long way in providing technically qualified business administra-
tors to all the Muslim World and thus help develop better cooperation and
coordination amongst the Islamic States.
Talent Pool

There is the nced to encourage the transfer of available skills of
Muslim World to those countries which need the skill. The Islamic
Secretariat at Jeddah had prepared a format for collecting the relevant
information regarding qualifications and skills of Muslim scholars in
Islamic Countries. However, we have not seen much coming out of this
approach. Perhaps data is still being collected, colated and tabulated.
Action in this regard is needed to be expedited.

Moreover, there is an active need to boost the export of technicians

from Muslim countries where they are in abundance to those Muslim
countries where they are needed.

Mineral Wealth

Glancing through the history of discovery of the mineral wealth in the
Middle Fast and Africa we have a strong feeling that the Muslim World
is bestowed by nature with considerable mineral wealth which still needs
to be exploited and developed. It is difficult to accept that non-Muslim
technicians and technocrats will continue exploring the unexplored
and hidden mineral wealth of the Muslim World. The missionary zeal,
patriotism and true love for the country are factors which are lacking in
their approach., These virtues ate generally found amongst the Muslims
serving in the Muslim World or the nationals of the respective countries.
Therefore, for better cooperation amongst the Muslim States, it is
necessary that teaching and research of geology as a discipline at post-
graduate level must be given the first priority. A Technical University
for this discipline for the Muslim World is the urgent cry of the day.
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Other Areas of Economic Cooperation

Likewise there are further areas of cooperation which must be
exploited to the full. At present the Muslim countries depend for shipping
their goods mostly on western liners, which continue enhancing their
freight rates off and on. The need is to increase the national fleets of the
Muslim countries bordering on the sea-coasts substantially. A joint
shipping corporation in this connection is likely to boost bilateral as well
as multilateral trade. This corporation could also secure business from
the rest of the wortld and thus terminate the monopolistic hold of the
western shippers.

Relevant to this factor it is also necessary to provide insurance and
reinsurance facilities. Our experience in R.C.D. Reinsurance Pool can
well serve as a guideline for this purpose.

Incidentally the economies of Muslim countries are not complemen-
tary. In order to increase the volume of mutual trade it is, therefore,
necessary to do a little bit of planning and redistribute the resources to
bring about equitable distribution of costs and benefit. In this context
the plan for establishing joint ventures is bearing fruits. This must be
expedited in order to maximise the results to mutual benefit.

Muslim World Arsenal

Lastly, we would like to remind that on many occasions in the past
uncalled for war has been thrust upon against our Muslim brethern
living in Middle East. Overwhelming majority of the Muslim World
depend on non-Muslim countries for the supply of armour, artillery, ait-
craft and ships. We cannot afford the luxury of continuing to be depen-
dant on others for a long time. ‘This is high time that we should seriously
think for establishing defence manufacturing industries in the Muslim
World so that the crucial struggle for becoming self-sufficient in the long
run is launched. Scholars should contribute ideas and share their expe-
riences in this respect. Effective research in this area is direly needed.

By contributing this idea, we wish to stimulate thinking in the Muslim
World in a vital sphere.
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ANNEXURE ‘A’

BRIEF ECONOMIC FACTS ABOUT
MUSLIM WORLD

Countries

Afghanistan
Algeria
Bahrain
Bangla Desh
Cameroon

Chad, Republic of, ..

Egypt
Equatorial Guinea
Gabon Republic
The Gambia
Indonesia

Iran

Iraq

Jordan

Kuwait
Lebanon

Libya

Malaysia

Mali

Mauritania
Morocco

Niger

Oman

Area Total GNP
(§¢. Population GNP per  Remarks
miles) (co00)  (millions)  Capita
M o N 45 3 $
254 17,888 1,575 9°
920 15,270 5,300 370
20 100%* 550* 3231 sq. mile
5% 75,000 4,300 6o
184 6,000 1,150 195
496 3,790 290 76
386 34,839 6,970 207
11 300 8o 277
102 §00 375 773
4 380 5o 135
736 120,400 8,430 69
636 30,550 12,750 428
173 10,070 3,800 393
38 2,470 575 286
6 910 3,460 4,170
4 2,960 1,770 580
679 2,080 3,946 2,036
128 10,920 4,298 384
464 5,260 313 6o
419 1,230 215 180
173 15,830 4,011 245
489 4,210 400 L
82 700 200% 4./ 350"

Current GNP
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Area Total GNP

Countries (§q. Population GNP  per Remarks
miles) (c00)  (millions) Capita
(co0) $ 8

Pakistan 310 64,892 4,740 79 per Capita

is § 120

Qatar 6 115 200% . 1,730%

Saudi Arabia 870 8,000 3,910 708

Senegal 76 4,120 8co 205

Sierra Leone 28 2,630 §10 188

Somalia 246 2,940 250 88

Sudan 968 16,490 1,900 117

Syria 72 6,680 1,978 307

Tunisia 63" ¢ 53800 1,741 331

Turkey 301 37,500 13,030 360

Uganda 91 10,460 1,415 141

United Arab Emirates 32 200 soo*  2,390%

Upper Volta 106 5,610 353 64

Yemen Arab Republic 75 6,060 472 80

Yemen, Peoples’ De-

mocratic Republic of, II2i 1,580 165 110

Notes: 1. Population figures are based on the UN estimates for 1972.

2. Figutes relating to Total GNP and GNP per Capita are based
for 1971 in Current Market Prices as compiled by the Agency
for International Development,

3. *These figures were not available as at No. (2) above. There-

fore these were taken from :

Februaty 1973, p. 9.

National and Grindlays Review,

L

IL.
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EDUCABILITY OF CHILDREN IN MATHEMATICS
A PSYCHOLOGICAL REVIEW

DR. EHSAN ULLAH KHAN

The topic of development of mathematical concepts in children has
been of immense importance for the psychologists, teachets and those who
are interested in the study of cogitive development of children. Exhaus-
tive discussions and a number of studies have been undertaken in order to
make use of the child’s developing abilities in cognition for determining
stages of readiness for future learning and revising various academic
contents.

Curriculum Development and Concept Development in Mathematics

The committees on mathematics set up by various Curriculum Develop-
ment Bureaux felt the need of assessing the age-wise conceptual develop-
ment of the middle school child before making suggestions for syllabi
changes. Naturally, at this stage of development one has to notice the
critical nature of the concept formation in mathematics, patticularly in the
child whose physical and social environment happened to be rapidly expand-
ing. 'The references that can be collected for representing the general pattern
of concept development in mathematics are mainly from the foreign litera-
elopment. But it is
possible to make all necessary adaptations in order to make the information
applicable to our syllabi revision. This attitude will, no doubt, serve as a
stimulating factor for encouraging research on children by the Departments

of psychology. A short review of the literature forms the basis of the present
curriculum

tute based on c.\;pcrimcntal studies in the concept dev

article for theoretical considerations of the teachers for their

activities.
sues relating to the child’s

Usually, teachers have to keep in view is
f the child, and

previous mathematical background, the development stage O
the nature of the basic mathematical concepts.
aims at pointing out the very process of development ©

The present review also
f mathematical
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concepts in relatively lesser mechanized societics and its psychological

concomitants.
Psychological Basis of Concepts

So far as the basic psychological determinant of the nature of mathe-
matical concepts is concerned we may view this as an ability which is
divided into sensoty, perceptual and conceptual levels of thinking.

Sensation is believed to be an elementary and unanalysable unit of
apprehension as a result of receptors excitation, especially of the visual,
cutaneous and auditory types. Sensory ability refers to the efficient utiliza-
tion of sensory equipment for demonstrated noticeable differences in stimuli,
including patterns and figures. Children deficient in this ability may be
very difficult to be judged for their prognosis for later mathematical achieve-
ments unless they are old enough to use language for the communication of
their images of the numerical and figural stimuli.

Efficient sensory ability is thus to discriminate among complex figures
and forms to be verbally pronounced. It develops gradually and is fairly
well established by the age of five. Numbers have distinctive and critical
features to which a child must become sensitive. With an increased and
efficient cutaneous, auditory, and visual sensitivity, the child’s impressions
of numbers become integrated and organized into perceptual abilitics.
Social environment and its distinct facilitating factors for these impressions
might be at work to be incorporated by the child. Here the child’s own
experiences and action about numerical content demand verification by
others.

Perceptual ability leads to the concepts development to discover and
define the critical features common to various combinations of numbers.
Thus experiences of the growing child with the numbers can be distinguish-
able from the concrete to that of formal operations.

For conceptual ability, two and three year old is a naive in quantitative
concepts. Obviously a child’s fund of mathematical concepts, like other
environmental concepts, depends on his culture and past experiences.

Upto the age of six, the child’s concepts are determined mainly by his own
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specific experiences and actions but they are simple naive in nature.
There may be marked a shift from lower level of concept formation to that
of higher'levcl concepts, as from counting to other operations of numbers,
by the age of six. The developmental pattern of number concept has,
however, revealed no distinct stages but rather a gradual improvement.
Piaget’s viewpoint has, no doubt, made use of the stage-wise development
which has earned large recognition. This will be taken up later in these
pages. Regarding gradual development of mathematical concepts 2 study of
Ilg and Ames on ‘Developmental trends in Arithmetic® has been quoted by
Hurlock. According to their report the developmental pattern indicates
that mathematical understanding increases as the child grows older and as

his experiences broaden :

1 year “‘One-by-one™ pattern of manipulating objects (rudiment of
counting).

18 months Can build a tower of three to four cubes.

2 years Distinguishes between on¢ and many. Says “Two balls”

when handed a second ball.

- - [TH 23 n
2} years Counts by rote, 1,2 ‘Jots.” Can give “just one, cube o

I'qu.lCh't.
3 years Can count two objects. Can give just two cubes on request.
4 years Counts with correct pointing to three objects.
§ years Most children can count 13 penfies. One third can count to

30 or more. Most mistakes come after the number 9.

6 years Can count to 100, Can count by tens to 100. Can count by
five to §o. Can add correctly within 10, Can substract
correctly within §.

7 years Can count by fives and tens to 100, Can add within 2o. Can
substract within 10.

8 years Can count by two to 20, three to 30, fours to 50. Can add within
25, can substract within 25. Can deal with simple fractions,
multiplication and division.

9 years Number concepts to 1,000 Of beyond.
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The above chronological ages for concepts only present developmental
phases and not the age norm criteria in the strict sense of the term. Besides
the above growth trend another specific cross sectional study conducted by
Vinacke has emphasized the characteristics of six years of age. He reported
that It seems likely that, given a necessary knowledge, practice, and
vocabulary, the child of six can form many concepts essentially similar to
those of adults, qualified by his lack of expetience and skill in applying them.”
This would suggest that for advance quantitative or higher mathematics,
the child must be able to have developed concepts of distinctive, or critical
features of quantity irrespective of the chronological age considerations.

Mathematics contains the natute of concepts which can essentially be
facilitated by the school leatning tasks. Various researches conducted on
the beginners in school have furnished information regarding the nature of
the concept formation in mathematics in children. According to a similar
project’s early findings, as reported by Mussen, first and second grade
pupils were able to master the basic concepts of geometry, higher mathematics
(For example, set theory and lattices), and physics (the concept of force, for
instance). Regarding time concepts it was reported that they remained
diffused and uncoordinated before the child was of school age.

In the recent years, Jean Piaget has made a valuable contribution to
study intellectual make-up of the child. In Piaget’s theory of cognitive
development a child enters in the School in his second part of the concrete
operational stage. 'This period, in his terminology, is called intuitive thought
period and it’s development is attributed to approximately age fout to age
seven. In this symbolic activity stage of intelligence a child is able to con-
struct more complex thoughts and images. It means that during this age
period the child is able to use logic and reasoning. But he applies reasoning
to the concrete situations and not to the verbal propositions. In mathema-
tical concepts, however, the verbal mediation and abstract reasoning are of
immense importance. Thus in the view of Piaget it develops ordinarily at
the age of 17 or 12. Hete the child can deal with both real and hypothetical.
This stage has been termed by Piaget as formal operational stage.

This may be suggested from Piaget’s theory that a child of age 4 to 7 is

[49]

passing through a stage of intellectual development where he can only def.;xl
with numbers for classification, counting, adding and subtracting but in his
concrete thought operations. The symbolic propositions may be handled
by the child, like formal operation of multiplication, division, and functions,
atthe age 11 01 12. Piaget also upholds the four principles of growth which
regulate the development of stages of cognition : .
1. The stages and the concepts within these stages occur in a certain
order and this is invariant, though the age at which a stage is
reached may vary from child to child.

2. On reaching a particular stage a child is characterized by a new

mental structure of thinking during this stage.

3. Developing stage is an outgrowth of previous stage of child’s

evolution is always integrated into his later stages of understanding.

4. There is always a pe riod of preparation for the next stage of concept

formation.

Waston also did summarize the details of sub-divisions as they were
presented by Piaget, that mathematically symbolic but simple glr-)bal
representation appears by four years and that thereafter the representations
are more complex, having sub-parts and relations of one sub-part to another.

) . o+ i ious
With respect to breaking down of cognitive development into Vat

stages and the phases of the growth pattern it may be assumed that the
spectrum of cognitive ability is much wider than it has been individually
explained. Thus, while teaching of number concepts, and preparation of
content for children one may expand the cducability range to its lower and
upper limits by one to one and a half year. For the text writer there would
be some other consideration apart from the usual one of relating content t0

the average general mental ability assessed over the prevalent standardized
tests. Opportunities of children’s exposure to the mathematical concepts
in a particular social set up and manipulation of the contingencies would'go
a long way in making useful projections for the revision of the existing
content. This would, no doubt, require 2 culture-bound, well-established
research data both on the intelligence levels and on the nature of environ-

mental conditions conducive to mathematical concept building. Such
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information would essentially help in maintaining requited sequence and
otder in the content keeping in view the potential range and the previous
development of the learner. Another point which demands consideration
is that merely determining each preparatory stage for higher concept for-
mation would not be sufficient for better prognosis unless a specific interest
pattern of the child is taped in the content presentation, as well as in the
contingent situations. Besides typical personality factors, like that of
extraversion and interoversion, and manifest interest in the mechanical and
social activities on the part of children the content in mathematics may
suitably be arranged to use its inherent characteristics of emotional reactions.
Maintaining proper anxiety levels would also be helpful.

In summary while preparing ot revising curriculum in mathematics
for children, attention is needed to be given to the fact that it is not merely
the genetic factors which should tell us that how the phenomenon  of
acquisition of mathematical concepts is better studied, but there are certain
cultural considerations as well. In the best interest of the child and of the
present day needs of the Pakistani Society, we may be conscious to other
factors than only chronological age-wise educability levels while suggesting
the types of the variables of school learning. For child’s cognitive growth
Bruner has specially emphasized the factor of language. For the child’s
intellectual growth his material cultural setting and linguistic environment
play a significant role in determining his imaginative and symbolic age.
Our social set-up is mainly agrarian, which provides the bulk of primary
and middle school population from the rural areas. It is likely to have the
characteristics lacking in the formal experimental approach in the contingent
factots of the mathematical learning as compared to the children forming the
urban school population. It would, therefore, be necessary that while
introducing change and setting up new mathematical content adequate
helping experiences need to be made available to the pre-school and school-
age children living specially in sub-standard conditions. Hence utilizing
all measures of human communication, like rural development agencies,
news papets, radio, educational television, social welfate projects, and
all task forces comprizing of students on vacations, and also the -employees
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who would like to teach mathematics after their working hours would
help. All channels to develop interest in mathematics are to be mobilized.
This would help in exploiting the measures for enlarging the concepts
related to use, value, and interrelationship of numbers at as early age as
possible.

These measures would seem justified because in any situation our
ultimate objectives of teaching mathematics would not be necessarily
different from test of the scientifically advanced nations.

In socio-economically advanced countries curricular reforms in the
field of mathematics have given a new look to this field of knowledge by
introducing new instructional objectives, content, procedure and tests.
Our experts in the field have also suggested steps to make necessary
recommendations for producing new mathematical material and procedures
for its teaching. We are, no doubt, rightly committed to the fulfilment of
the scientific needs of our rapidly changing society and Insha Allah we

will achieve our goal.
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METHOD IN MADNESS

RAZI ABEDI

All idealistict thinkers through the ages—both creative and speculative—
have seen the world as a madness and all their efforts have been directed to
discovering or formulating a method in order to deal with this madness.
There has been in fact an effort to ignore the reality of existence, or at least,
to minimise its sigificance. That is why poet after poet and philosopher
after philosopher have been emphasisting the meaninglessness or confusion
oflife. This has been so right from the idealists of the antiquity down to the
absurdists of our own day.

The idea of ‘method in madness' has been suggested from a line in
Shakespeare’s Hamiet. Here Hamlet is ragging the old wise fool, his
father’s prime minister, Polonius. Hamlet has assumed an antic disposition
and is pretending to have gone mad. But his attack on Polonius is so much
to the point that the poor old man is baffled and exclaims : ““Though this
be madness, yet there is method in’t.” In fact Hamlet had adopted
madness as a method, He had deliberately taken on this disposition believ-
ing that in this way he would be able to resolve the mysteries of life. But
it is interesting to note that this same device which Hamlet pretends to have
deliberately adopted to realise a plan, adopted as a policy, is very earnestly
Presented as an excuse to prove his innocence to Laertes when he tells him:

If Hamlet from himself be ta’en away,
And when he’s not himself does wrong Laertes,
Then Hamlet does it not; Hamlet denies it.

Who does it then? His madness.?

He creates, enjoys and even exploits confusion, and so deludes others as well
as himself. This has been a very typical reaction. For those who took
life seriously there were only two ways to react to its madness. Either they

rejected it or they succumbed to it. And those who did not take it seriously,
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as according to Conrad (in Lord Jim), ‘those who do not feel do not count,”
In this supercillous manner one may either reject the world as a Timon, or
assume its madness as 2 Hamlet. One may be clever and give his escape
some sophisticated name like Plato and reject the actual world as 2 mere
shadow for the rea/ world which is ‘the world of ideas,” or one may be a
Heraclitus, who was known as the weeping philosopher because of his
melancholy view of the changing and fleeting character of life, or again, one
could be a Democritus, who was called the laughing philosopher, since he
had always been laughing at the follies of mankind. Heraclitus, Democritus
and Plato, or Hamlet and Timon, as also the Cynics, along with all other
philosophers of the kind, are the most typical examples of persons who were
too philosophical to bother about the realities of life and who tried to
philosophise them by reducing them to certain ideas abstracted from life.
They suffered because they escaped. Perhaps Thomas Hardy tried to say
as much, though perhaps he never intended it, when he showed his
rustics the happiest of his characters and his idealists the most miserable
among them.
When these intellectuals failed to master life, failed to understand its

ways, when like T. §. Eliot they found :

History has many cunning passages, contrived corridors

And issues, deceives with whispering ambitions,

Guides us by vanities,

She gives when our attention is distracted

And what she gives, gives with such supple confusion

That the giving famishes the craving. Gives too late

What’s not believed in, ot is still believed,

In memory only, reconsidered passion. Gives too soon

Into weak hands, what’s thought can be dispensed with

Till the refusal propagates a fear. Think

Neither fear nor courage saves us. Unnatural vices

Are fathered by our heroism. Virtues

Are forced upon us by our impudent crimes.*
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and when like Eliot they sought heroic solutions, they
regressed into the past, seeking refuge i :
opened his play Trachiniae with the words, “There 15 a

put forth of old, that thou canst not rightly

’ . o0 ‘ nilar note,
good or evil, ere he die,” and he closed Oedipus on a sim

can be called happy until that day when he carrics His

the grave in peace.” Such was the fate of Oedipus as de
Oedipus was a popular and honoured king till the da
he himself nor anyone else ever suspected that he «

destruction in his own character. Oedipus insisted to

: . A i 0
and Tiresias, who knew, kept warning him. Determine d to know the

Oedipus ignored Tiresias only to discover to his own g

n myth and ritual.

tal's
judge whether a mortal’s

arried the seed

felt frustrated, and
Thus Sophocies
saying Aamong men,
lot is
* And none
happincss down

[1|(tn! by S« ']‘?‘-‘ cles

v of his doom. Neithes

s of his
unravel the mystery,
trut

reat miscry tha

had been living in sin, having married his own mother, The revelats

too much for him and in great torture he gouges his

Oedipus was a warning to all explorers who wanted to

eyes, The fate of

unravel the myster

of life; because it was a mad affair and would strike the beholder mad. T}

madness was seen by Macbeth as :
Life’s but a walking shadow, a poor player
That struts and frets his hour upon the stage,
And then is heard no more : it is a tale
Told by an idiot, full of sound and fury,
Signifying nothing *

All these seers were extremely scared of life and kept warning others to
keep clear of it, as did Shelley whilel lamenting his own lot :

... he, as
Had gazed on Nature’s naked loveliness,

Actaeon-like, and now he fled astray

With feeble steps o’er the world’s wilderness,

And his own thoughts, along that rugged way

I guess,

’

Pursued, like raging hounds, their father and their prey.®

So did Arnold warn his Scholar Gipsy

this ‘naked loveliness’ when he called out to him to fly
divided aims of this life.”

against the destructive influence o

7 the sick fatipue and
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But all was not despair. There were some who claimed to know the
method, to possess the formula which will tame this mad force. They knew
how to exercise the demon. These were the priests. A whole system of
ritual and incantatory songs was devised to please the propitious gods and
keep away the omenous powers. Thus the idealistic philosophic view of
life, through its abstract speculations, invited the magician and the priest,
who were identical figures in all such societies, to dominate the scene, and the
seer and the fortune-teller got the place of honour. In all Theban world
only the blind Tiresias could see. Reality was thus rejected and priest’s

fiction was given credence.

Beside the occult approach, there was 2 rational approach too. This
may be seen in Aristotle. He distinguished the world of art from the world
of everyday happenings by propounding that art concerned only with the
Probable in life.? The Probable was defined as a convincing possibility.
Life, thus, according to Aristotle, was full of strange possibilities. Practi-
cally anything was possible. In short, it meant, as Sophocles and others
saw it, that life was a chaos. According to Aristotle, the poet attempted to
create order out of chaos.? Aristotle saw art as an attempt by the artist to
straighten out the confusion of life, in order to give a pattern to it, and in this
way to gain some insight into its mysteries and acquire some wisdom into
its affairs. !

More to the point was however Aristotle’s diagnosis and his suggested
remedy of human anxiety with reference to the contemporary medical term
of Catharsis. Tragedy, according to him, consisted of ‘incidents arousing
pity and fear, wherewith to accomplish its catharsis of such emotions.}? The
implication here is that there is an inner chaos in man and for a healthy
psyohic life, essential to a healthy social life, this must be regulated. This
goes to the extent of saying that not only there is chaos around and inside
man, it is rather essential to human psychic health, and if need be, such chaos
should be artificially created by the poet in the form of Tragedy." ‘This was
Aristotle’s justification of Tragedy and its utility, and this is what, according
to him, created “T'ragic Pleasure.’’® We come to the conclusion that there
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is a madness raging outside man and one inside him. Tragedy regulates
both; one by observing the rules of probability, the other through catharsis.
Aristotle, in short, proposed that order came through disorder, sanity through
madness and wisdom through suffering. Thus insanity, madness and suffer-
ing were not only accepted in the fabric of life, these were rather made the
very conditions for its stability.

The poet’s job, his noble job, was thus to create order and balance in
man’s life, both external and internal. 'This presumed a lack of balance in
life. Another name for balance in Greek terminology was justice. The
very notion of poetic justice, s0 sacred with the neoclassicists, is itself a testi-
mony of the belief that no justice exists in the world, but the poet must show
it in his representations of life, and so it was called poetic justice.**

Leaving the Greek antiquity, if we come down to the Renaissance we
see that Shakespeare wrote one mad play after another reflecting the hotrors
of a capricious and unpredictable life. In his earlier days he wrote comedies,
which ranged from light and gay stoties to intticates dramas of diaguises and
complexities. But then, with his growing years, followed a series of dis-
turbing studies of human character and its environs. There followed
Timon, Macheth, Othello, Hamlet and King Lear, among other tragedies. Here
human madness was depicted variously as misanthropy, ambition, jealousy,
scepticism and egoticism. These, beside the theme of vengeance in Titus
Andronious, completed the list of almost all mental aberrations to which man
can fall a pray. ‘The problem with all these characters was that they saw life
as a pattern, a pattern which they assumed for it, and saw it from their
individual points of view, and when the world refused to fall into their
pattern they succumbed to it. 'This madness, mMOIEOVEL, is rather wide-

spread in these plays rather than being a mere individual aberrabion. For
kinds of madness:

instance, in Hamlet, we ate prcscntcd with different
one pretends madness, the other goes mad, while a third one talks mad,
King Lear is the extreme example of it whete almost all the main characters
are mad. Lear himself gces mad, Edgar and Kent disguise their sanity,

believing it to be a sericus handicap, while there is a regulat professional
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fool in the play. Besides, Gonreil and Regan are the furics themselves,
not mad, but the wvery personifications of madness. And Cordelial
Well, whatever onc may say of her angelic innocence, is no less egotistical
and obstinate in abandoning her old father to the wicked sisters about whaose
insincerity and evil designs she has no doubt. Perhaps a saner course would
have been to humour a senile autocrat who had once been a zood king anda
kind father. None of them in fact behaves as a sant person. A modern
psychiatrist would have them sent to the hospital.

We see this human madness, on the other hand, reflected in the world
of nature. ‘There is a howling storm raging in the forest which is echoed in
the rage that is rising in Lear’s heart.® Madness in Kirg Lear is neither
simply human nor natural, it is elemental, as if the very fabric of life carries
within it a strong current of violence which can erupt any time. There are
further suggestions of an omenous and capricious force working against the
wisdom of man, summed up in the age-old saying ‘man proposea and God
disposes’, as if God’s ways are contrary to those of man. Thus speaks
Gloucester in King Lear :

As flies to wanton boys, are we to the gods;

They kill us for their sport,}®
This sounds very Sophoclean and is echoed by Hardy also when he sums
up the story of Tess by remarking that the President of the Immortals
had ended his sport with her.)” At another place in the play Gloucester
describes how human life is at the mercy of heavenly powers :

These late eclipses in the sun and moon portend no good to us:

though the wisdom of nature can reason it thus and thus, yet nature

finds itself scourged by the sequent effects. Love cools, Friendship
falls off, brothers divide : in cities, mutinies; in countries, discord; in

palaces, streason; and the bond cracked between son and father.... 1
Such omenous happenings are mentioned in Julius Caesar'® and Troilus and
'C're.r.redam where lionesses whelp in the streets and the graves yawn, yield-
lﬂgl t.hﬁ%r dead. (Thjs brings to mind T.S. Eliot’s C[Tifilph of Burnt Norton,
which is a quotation from Heraclitus : “Although the law of Reasof is

 ————————
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common, the majority of people live as though they have an understanding

of their own’.?} Life therefore appears at best as a mad affair, and at its
wotst as absolutely inimical to man.

Then, again, we find in Shakespeare an attempt at a wider perspective
of the issues of life. ‘This has been found by Shakespearean scholars in what
they call the Problem Plays, which include, beside Hamlet, Julins Caesar and
Troilus and Cressid. 'These are so called because in them the issues are not
very clear. 'The moral situation is extremely confused, and it is very difficult
to pass a judgement. The good and the evil have been so mixed up that one
cannot be distinguished from the other. These plays reflect the height of
scepticism reached by Shakespeare, The world appears to him as a hopeless
affair, so baffling that the individual loses his identity. The wavering state
of the mind and the loss of confidence which accompany this bewilderment
have been expressed by Shakespeare in the Sonnet: “When in disgrace with
fortune and man’s eyes.”’?? Here he expresses how extremc inferiority
complex makes man chase illusions, wishing himself hopeful like one and
featured like the other. This is the situation of loss of faith, of a complete
breakdown of values. And this is what happened to Shakespeate. He
could not resolve the confusing situation. Finally he had to resert to the
world of fantacy,?® and it is in plays like the Tempest that he finds some con-
solation. 'This is exactly like the reaction of all other idealistic thinkers, not
unlike Plato, who ultimately seek refuge in Ofgpias.

The same encounter with madness goes on until we come to Byron and
confront his Byronic Hero, a disillusioned, desperate, egotistical and vigorous
man who believes that he has suffered at the hands of both fate and man. He
has various faces; Cain, Werner, Childe Harold, Don Juan, Beppo, etc. A
hypocritical society disappoints him. He sees merchants turned into pirates,
like Beppo, who are considered respectable and noble for the wealth they
have accumulated through ignoble means. Then, responsibility falls on
man from strange quarters. If a Cain suffers for the sin of the parents, 2
Wetner suffers for the sin of a son. 'This theme of ancestral curse projects
life as a dismal affairs. ‘This was also the theme of tragedies by Ibsen and
Srindberg. Again, Satan informs Cain that what is lawful for him will
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become a sin for the generations to come. He tells him that both Cain and
Abel have been living with their sisters as their wives. For his progeny it
will be the worst of the sins.2* Byron’s own scandal of incest is to the
point here. He does not see much in himself to blame, and stands up
in revolt against the state of things. But he also believes that this is a
futile revolt, Satan tells Cain the events which have to follow. Misery
is inevitable. Cain knows that everything is prcnrclaim-(l. Still he rebels,
convincing himself that to rebel and to suffer is his doom.?®

This sense of futility, of meaninglessness of life, is very much the theme
of a large part, rather the most representative part of modern literature.
Conrad’s Lord Jim is always aware of some phantom lurking under the
<mooth sutface of the sea which may any time strike the ship and sink it.3
Becket’s tramps ate fighting against the unknown, the meaningless;?
Eliot talks of the living dead,?® the hollow men, and vacant shuttles weaving
the 2ir.2% On top of all this follows the modern school of the ‘Absurd’,
which sees nothing but chaos and madness in life; and this madness is like an
unappeasable mythical demon that demands no less than human sacrifice.
'This is best exemplified in Sartre’s Les Mouches, in which the evil of this wotld
is actually presented in the form of Furies, which are the agents of madness,
and had been so in Greek mythology. These Furies will not release humanity
from their curse until an Orestes offers his life to satisfy their bloody
hunger--an individualistic heroism popularised by the egotists.

Then, again, in the modern age, since the ninetcenth century, a few
concept has found vogue. This is given by psychology. According to
Freud the Unconscious is the seat of the evil. The instinctual encrgy
ID, the development of which is stimulated by frustration and discomfott,
if not properly regulated, will corrode human life and bring destruction upoft
man.3® According to Jung the unconscious is a very large portion of the
mind of man, the conscious being only a small fraction of it.** T his means
that only a fraction of the human mind is at all reasonable and can be €8
lated. ‘The rest is occult business and can be tamed only through myth,
ritual and some kind of mystical formulae. Psychology has in fact sought to

provide a scientific basis to what was only a sarcastic fiction to Samuel Butler,
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who in Erewhon described crime as disease, or madness, which could be
medically, or now more properly, psychologically treated.

Man has thus been thrown back to a stage where he must become 2
savage once again, since all attempts to bring reason and order to life have
failed. ‘This has in fact been caused by a misdirection given to human
effort in dealing with the facts of life. As has been suggested earlier, the
oot of this lies in the idealistic approach which abstracts thought from life
and tries to seek the solution of real problems in an ideal wotld, in 2 world
of illusions, which with the slightest loosening of the grip of the tricks of the
metaphysics, relapses into pure fantasy. Man tried to bring the world up
to the pictures created by his fantasy, and when reality failed to submit to his
dreams, he either rejected the world or surtendered himself completely to

illusions.

This tragedy of man is the result of his refusal to accept the objective
conditions of existence as the reality. He always considered himself much
bigger than what he is. He convinced himself that he was created in the
image of God, and he always saw himself in that image. He scorned the
smallness of the mundane world. He deluded himself with the flattering
thought that he possessed divine attributes, and refused to come down from
the Elysium which he believed to be his real abode. He refused to pace the
wortld of everyday reality. Literature of the East and the West is full of
such stuff. A. C. Bradley summed up the situation of Hamlet as “the sense
of the soul’s infinity and the sense of the doom which not only circumsctibes
that infinity but appears to be its off spring.3? This is the trouble—finite
man living under the illusion of infinity. This state of the mind is very

beautifully analysed by Eutipedes in the Bacchee, a really mad play. The
arrival of Bacchus, the god of wine, throws the people into ecstasy.
Particularly the women become his ardent devotees. Bacchic revels transport
them into divine frenzy. The old show prudence and expediently accept the
new god, whom they find powerful and irresistible. The priest justifies the
new god, and starts preparing to pay homage to him. But young Pentheus
tries to check the frenzy of the women, which he considers mad,
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irresponsible and immoral. But when he goes to them, Agave, his mother,
in that divine frenzy, tears hex own son from limb to limb. But as she comes
back to her senses and realises what she had done, her lament precisely
sums up her situation, which is the point of the play. She says:

<1 had abandoned the shuttle and the loom and thought of higher
things”.3 A similar fate befalls Hercules in another play by Euripides,
Hercules Furens or  The Madness of Hercules. Hercules was the son of
Amphitryon and Alcmene, but he believed that his father was not Amphi-
tryon but Zeus, who had come to Alcmene in one of his traditional amours.
Thus Hercules thought himself to be anthropomorphic, imbued with
divine attributes. One in a fit of frenzy he butchers his own children.
But when the fit is passed he comes out of the delusive sense of self-
aggrandizement. He apologizes to Amphitryon saying to him that he was
his father, not Zeus, which was a fiction,3*

To conclude, then, man invites miseries upon himself when he forgets
about the immediate reality and tries to soar too high. Icarus like he flies
too near the sun and burns his wings, hurling himself to death down on the
earth—the same earth which he so disadainfully tries to reject. He over-
reaches himself and thus brings about his own doom. Unless man realises that
he is 2 mortal, with all the limitations of a human being, and that he is the
inhabitant of this earth, however small and mean, and that all his comforts
and miseries rise from this very earth; unless he starts facing the facts, he
will only pile misery upon misery and curse upon curse, not only on himself,
but on evetyone around him. To believe, in short, that we in this world are
outcasts of a higher world, to believe that his world is only a shadow or an
illusion which we must give up as soon as possible, in order to seck entry
into the ideal world, to believe that we can impose a pattern on this life which
does not grow out of this life, to believe in all such things is madness, and
any attempt to impose an order of ideal dreams—or idle fantasies, which is
the same thing—will only be another madness. Alduous Huxley once said
of Freud that the tragedy with him was that he never met a same person.®’
The same is true of our idealists that in the excitement of their idealism they
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never sce the actual life around them, and are thus given toall sosts of illusions
and utopian aspirations. A balanced man, as a balanced society, is outside
our experience. We liveina wotld of horrible miseries and aspirations,
secing only dismal gloom in the future, ‘Thus our literature is full of
stories of hotror, violence and frustration. We live in the world of Draculas,
sex maniacs and detectives. No wonder thenthat we caanot appreciate the
post-revolutionary literature of the socialist countries. Tt does mot look
like literature to us, with no excitement, 1o heroism and no personal tragedy,
because to us the function of literature is catharsis in Aristotelin terms and
sublimation in Freudian terms. But, at the same time, we cannot pass a
judgment on Chinese or other such literature, since we do not share their
experience. Our world is radically different from theirs, and our sense of
social reality has no relevance to their level of social awareness. But one
thing seems quite imminent : a world in which tragedy provides pleasure and
reinforces the pride of man is soon going to be a thing of the past.
More positive values will attract man henceforth. Madness «cannot be
eradicated by putting a gloss on it. Noamount of method will turn frenzy
into sanity. Instead of imposing method on madness, it is becoming 10w

very obvious that madness will have to be propetly diagnosed andeliminated.
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